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THE NAME CHOSEN FOR THIS GROUP: TET ) ﬁﬂj .\ }A o e

"JAM'IYYAT UL-1SLAM 1S-SAHEEH", MUST BE ACKNOWLEDGED AS OUR TITLE FOR ALL OF
THE REASON & 1 SLAM IDENTIFIES THE TRUE MUSLIMS. éiajg;;:sérg}_ , ( JAM'IYYAH):
MEANS WHEN TRANSLATED: ASSEMBLY, ORGANIZATION, SOCIETY OR INSTITUTION; ALL

OF THESE DEFINITIONS APPLY FOR THIS GROUF, FOR WE HAVE OR 1S IN THE PROCESS

OF ASSEMBLING ALL THOSE OF THE AHL-SUNNAH WA'L JAMA'AT WHO ARE ON GUIDANCE
WITH THE CORRECT AGEEDAH OR CREED UNuER A CENTRAL GOVERNING BOBY OF PIOUS AND
QUALIFIED LPADERSHIP, A SOCIETY WITHIN A SOCIETY THAT STANDS FOR THE PRINCIPLES
THAT ARE EMBOD1ED IN THE DICTATES OF 1SLAM ORIGINAL, WITHOUT THE LEAST BIT

OF COMPROMISE IN THE AREA OF GOVERNMENT AND ADMINISTRATIVE AUTHORITY, AN
ORGAN1ZATION: THAT ADHFARS AND PROTECTS, BUT 1S NOT OPPRESSED BY ITS LEADERS.
KNOWLEDGE AS WELL AS ENMOTIONAL INPUT ARE ACCEPTED FROM ALL OF ITS MEMBERS

ON ANY 1SSUE CONCERNING THE GOVERNING OF THIS MOVEMENT. WE ARE (IF_QUALIFIEDj
ALLOWED TO DI1FFER WITH OUR LEADERSHIP IN AREAS OF LAW, FOR THIS INSTITUTION:

1S BUILT UPON THE GREATEST MINDS OF I1SLAM AFTER THE PROPHET (SAWS), HIS FAMILY,
AND COMPANIONS. THE FOUR ACCEPTED IMAMS OF ISLAM, THEIR PIOUS AND KNOWLEDG-
ABLE STUDENTS AND FOLLOWERS TILL OUR TIME ARE ALL REPRESENTED WITHIN OUR

GROUP. o V>
”Z:;;f:*L”fﬁ*)l ¢ :>)L,%;}J | (AL-1SLAMIS-SAHEEH): MEANS WHEN TRANS-

LATED, THE SOUND, TRUE, CORRECT, AUTHENTIG, SAFE, RIGHT, COMPLETE, PERFECT,
VAL1D, ACCURATE, EXACT OR GINUINE ISLAM. - OUR 1SLAM 1S, THEISLAM, PRESENTED TO
US BY THE PROPHET OF ALLAHE MUHAMMAD 1BN ABDULLAH (SAWS), WE ARE KNOWN TO
EMBODY THE CORRECT  REPRESENTATION OF THOSE WHO ARE KNOWN BY THE FAMOUS HADITH
OF THE PROFHET (SAWS) AS THE "SAVED SECT", THOSE ON RIGHT GUIDANCE FROM THEIR
LORD ALLAH (SWT), WHO UPHOLD THE LEGAL THEORY AS WELL AS THE THEOLOGY OF
MUBAMMAD (SAWS), AS WAS PASSED DOWN FROM HIM TO H1S COMPANIONS, TO THE TABI'I,
TO THE TABI'I TABI'UN ETC. THE AHL~SUNNAH WA'L JAM'AH WHO TRULY AND UNGUES-
TIONABLY UPHOLD AND PROPAGATE THE TEACHINGS OF THE SALAF- (EARLY GENERATION)

1S WHO WE ARE AND OUR PROTOCOL, THIS BOOK: GIVES OUR DESCRIPTION, OUR PURFOSE,
OUR AQEEDAH, OUR LANGUAGE AS WELL AS OUR LEGAL METHODOLOGIES. THUS YOU HAVE

leThE ASS.EM.BLY OF AUTHENT].C ISLAM-"""

MAY ALLAH(SWT)-BLESS OUR NOBLE AND SELFLESS INTENT1ON AND THIS ORIGINAL
OUTLINE 1IN A WAY THAT REACHES ITS GOAL AND GAINS THE SUPPORT OF ALL THE
BROTHERS OF THE AEL-SUNNAH WA'L JAMA'AH.
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i i ibre by the two Imams of Hadith Bukhari and Muslim
clear?;e ialli%"sﬁ:rg?:éd t}%laedlgglfgf J;Erpgse riﬁ?fgﬁinaﬁ Wa'l Jama'At, and distingnishes w—ithou_t a
shadéw of a doubt the believers from the non—believers as well as-from Fhe accursed hypocrz?e.
On fi¥s =shrface, all it describes to us is our aqeedah; Yet this Hadith, as the foundation
nf Jamivyat Ul-Islami Sahih; imnlies much, much , more. It stren?thens‘the cause of the true
Mu'Mintand throush its wisdom brings froth the traditional teaching etiguette of th? madraszh
systen established by the Prophet (SAW) Himself, and imitated by all those of the first three
blesses generations to whom Allah (SWT} as given, in his bnok; th$ assuranceyof the Garden
(9:100) as well as all those rightly euided scholars, Imams, Mul%a s and learqed TF“ of ouE
blesses 'Ulama who've protected and anpplied the legal methodologies of the “fhur "accepted
achools of Islamic sacred law, hence keeping Islamic nrder in the streets of our lands and
cultyral balance amongst the Muslim people despite the governmental tyranny and oprression

lamic Shariah Systems. .

o tﬁ;hiz method of pHS;;ng on the sacred knowledge of the "four™ has gone on since the_death
of the last of the pious Imams, Ahmad Ibn Hanbal (RA), through many of their faithful
disciples. This knowledse is of such importance to Islam to the. exteqt that tﬁf most
authorative of scholars amongst thnse who lived after Imam Shafie said that: "Before
ash-Shafie, we would not know what was the abrogated or the abrosating verses of the Qur?n
and Hadith.” It was this pious Imam who, after years of stndy under minor Tabi'i (i.e. Imam’s
malik, Shafie, Hanafi, and Hanbal) devised a system which came tn be known as the foundation
of all the schools of law; Usul-Ul-Figh. Understanding this, we wonder how a person ran'carry
on this legacy and the legacies of the other great Immams of the Ahl*Sunnaﬁ Wa'l~Jama'at by
using the hadith of Jibrel as a catapnlt from which we will be thrust off into the movement
to defend our way; and I say that we do this bv applying its' wisdom, theological principles,

and its' instructions. . .
We find in cur time many people being raised without the benefit of true guidance. They

have inherited the cultural ways nf the western kuffaar states and has discarded the very
crucial role that Islamic Schenlars, Elders, and Imams play in the daily workings of our lives.
Careless debates of our theoloey, whirch is actually condemned by even the . lowest ranking
scholar of Islam, are being senselessly envaged in, as well as the challenging: without
knowledge, the schools of jurisprudence for which we as Muslims owe the authentic propagation
of our religion tn. There is no gnidance, this (in the west) is greatly dwve ta Ehe lark of
leadership, nualified scholars and organizatinns within our communities. Imam Ja'Far As—Sadig
once said: )

"Controvert the people with my sayings,and if they over come you bv argument, it
will be I who will be cantroverted."”

Basically, this advice given to the Muslims by the preat and pious Imam of Islam Ja'Far
As—Sadigq sets the basis for this action taken by all qualified scholars of Islam as well as
the tribal or Islamic Shuyukh and Imams. It is not allowed for the student or subiect (layman)
amongst the Muslims to get himself (personally) involved in debates. If snme one comes to
you with foolish inquiries into dissues that neither you nor the questioner if suited
(nualified) to discuss, the proper etiquette in this regard is to relay to this person the
oninion of your school of figh or the position of vour Shaykh, Teacher, Imam, etc., because
he will be hest suited to defend that position based on sound prnofs and traditional Islamic
Legal Methodologies.

It is not the place of the student to get involved in senseless debates, for the study
nf sacred law is to perfect the soul and ta come inte confidence about those arts that truly
bring one closer to Allah (SWT) as well as warn the soul of those arts which takes ope away
from Allah (SWT) ar can be punishable by the authorities. Our Brotherhood has lost its' way
of modestly referrine a person teo thonse who possess the greater knowledepe. The sin and or
decease nf pride has come into conflict with the true nature of the Muslim., which is to submit:
tn submit to that which is right and correct. Imam Ja'Far As-Sadiq went on to fnrther elucidate
the wisdom of his statement using the examnle Hisham Ibn Al-Haksam, he states that:

"Abu'L-Hudhayl Al-Allaf said tn Hisham Ibn Al-Hakam: 'I wish to have a cnntroversy



with ygl?sﬁn&gg_ecr_c%%%}?igﬁjcthatpoicfumggt %égfg.ome Fnlltee‘d }2ls‘lhdg;90gdnp?8981ﬁ' (?fg'ﬁth and if I
overrome yon, you mnst adont mine.' Hisham said: 'You have not dealt justly with me.
Nay, T.will have a controversy with you on the rondition that if I overcrme you, you

will accepr my faith; but if you overcome me, I shall refer tn my Imam {(for a proper

1T
ANSWeT ).

This answer, of Hishaam is one deserving of mentinn and prnderance. Stndents of sacred
law, that are nroperly being tutered by an Imam or Shavkh, most take from tllax Shaykh and
or the mnst authorative pmsition within his school and propagate them and that which is knnwn
to be true and acrepted. The four schonls nf Islamic lLaw or the Mathaahib has .been unamiouslv

agreed unon by the Muslim world to be snund. Yes, they msy differ on some issves of "Law"
human logic, but their methodologies are accepted

or the followers'take the ruline of the Imam or
position within one of the "four" schaols and
challenge that anplication, fnr the learned man
"nbey" those who are in charge or charged with

that are argued either on unclear proofs of
by all tn be authentic. The layman Muslim
leader who 1is over him, who represents 8
implement it. Only the ignorant agnes will
knows that it is our duty to "follow" and
authority over us (4:59); "Are those who know not, eaual to those who know?"

If there is a challenge to rnes apnlication, it "should" be defended with a beautiful
speech and the prnofs or words of the Shaykh or Leader that you are under. This way, if the
debater is overcnme, you bring him into the fold of organized Islam and if you are overcome,
vou refer him tn your snurce tn argue. These and similar lessons are learned from the blessed
Hadith of Jibreel as well. This auvthentic (Sahih) tradition was recorded by many penple from
the protectors of Hadith, such as: Imam Muslim, At-Tirmidh, Annasaai, Ibn Majah, Ahmad, Abu
Dawood, Al-Sayvhadi, Ibn Hibban, Ibn Kuzaimah, Al-Bazzaar, Abu Ya'la, Ad-Daraqutni, and a
nimber of others, all of whom can be relied upon as truthful and awthorative Hadith recorders

and five of who are the authentic "six", collectinns nof Hadith relied unon by the "smart”

Muslims whn've chosen the right way.
As is seen above. Al-Bukhari's name is not mentioned in the 1ist of recorders of this

Hadith from this particular chain of transmission, yat this Hadith is, in facti: recorded in
his Sahih with a different chain of transmittors. Qadi Ivad, the maliki Judge and out of the
mnst authorative srholars of Islams Historv, author of the Shifz has =aid (about this
particular Hadith) that it, "Covers or pnints tn all of the aspects of inward and external
acts of worship. It touches uypon the deeds that sre related to the external organs as well
as the heart." Indeed, he stated, "It cnvers the religicon to such an extent that all of the
religions (Islam's) scienres are found in it and branch out from it." (Kitmab Al-Iman Min
Ikhmaal Al-Mmallim bi-Fawaa'id Saheeh Muslim).

Aside from the recording being known as the famous Hadith of Jibreel, it is also known
as Uwm Us-Sunnah (Mother or Foundation of the Sunnah) in the same way that we call Al-Fatihsh
Umm Ul-Quran or Umm Ul-Kitaab. Basically, as Shavkh Zaraboro states in the meaning of the
Sunnah as a whnle. Some say that it, since this Hadith was recnrded: just before the farewell
pilerimage, was as if the Pronhet (SAW), throueh the Angel Jihreel (AS)'s line of gnestionine,
was in fact swmmarizing of the Religinn of Islam, his message and mission. In nne of  the
narrations to this hadith, recorded in Sahih Muslim, it begins sayine: )

"Abu Hurairah narrated that the Messenger of Allah (SAW) said, "Ask me (about matters
related to this Religion).' However, the peaple abstained from doine so because they
were over awed out of orofound respect for him, In the meanwhile, a man csame there and
sat near his knees and said; 'Messenger of Allah (SAW), what is Islam?”... ) '

It is recorded hat according to Ibn Ul-Ubavy (RA) the reason the Pronhrt (SAW) said:
"Ask me", is berause they (the companions) were askine many grestions and the Prophet (SAW)
realized that some were asking nbstinately. Therefnre, he became angry and said, "Ask me,
ask me, for, by Allah (SWT), you will not ask me ahout anvthing except that I shall tell
you abont it as long as I am standing in this place." (Sahih Muslim), After hearing and seeing



this, the (pjgnspelg:olgg ;_£%%34_ r‘rjzg asggggumqeurgs%égﬁ%. Alﬂgg 1&%?%&“: El?@%%é%ﬁﬁ]ibreel (AS)
tn put these important guestions to the Prophet (SAW). It is already arknowledged bv the worlds

nualified Scholars of Islam as well as the leadership of Jamivyat Ul-Islam that this particular
Hadifh tepresents the legal and theological as well as the moral fabric of Islam, vet. its'
rircumstances for revelatinn (Asbab Un—-Nuzul) is equally of legal benefit and embodies great
Shari'i /implicarions. The Comnanions knew that the legal Realms of Istam basically dealt with

governing actinhs internal and externnal in "five" ways, namely that which is:
<

1) Haraam: Unlawful and deserving of sin or pnnishment either in this {ife or next.
2) Fard or Waajib: Obligatory, that which if nnt done will carry great sin or loss
of paradise; Repentance is obligatonry for the violat;nn thereof, and in some cases

punighment is prescribed.

3) Halaal: That which is permissible yet not havine to be sanctioned explicitlv

by sacred law. The invelvement in is neither worthy of sin or reward,

4) Mubah or Mustahab: That which is recommended and is worthv of reward from the
law—giver, yet the now performance thereof does not entail sin or punishment.

That which is hated and the anplication of things of this catepory is
it.

5) Makruh:
said to lead to the prohibited, yvet there is no reward or sin attached to

Actions in Islam were either going tn be permitted or prohibited as well as crmmanded
by Allah (SWT), the Most Hieh in Al-Quran or in The Sunnsh of His Messenger Muhammad Ibn
Abdullah (SAWSY. According tn the ways that the Frophet (S5AW) gave rulines they werr always
considered explicit in some areas and ip—explicit in others. This may be the reason snme
scholars tend to say that the Proohets (SAW) Sunnah embodies acts that were givenr his sanction
nr prohihition verbally (Tacit). The nnn—-verbal legal rnlings were of the approved tvpes as
in the making of a two Rakat Salat by Bilal Ibn Rabah (RA) after earh Wudu. This art, even
though it is a Bidia (nnt of the prnhibited tvpe), being that it was not from the actiens
rerorded in a Hadith as beine from the Prophet (SAWS), was "tacitly" apnroved by the Prophet
(SAWS) by way of allowing Bilal (RA) te perform this praver in his presence. Yet, at other
times, the Prophet (SAWS) would see certain Companions performing arts that were considered
culturally ahnormal and wovld show disaporoval without explicitly forbidding the art. GSo.
wve can safely say that those arts sanctioned by the Proohet (SAW) of a tacit nature only dealt
with matters that were written down as an aporoved art; as in the case with Bilal (RA). (N:
This was only permissible in the lifetime of the Messenger~SAWS-, for he was able to anproave
or disapprove the art and all arts concerning what is permissible in Religion is sanctioned
only by Allah (SWT) and His Messenser (SAWS), or it will not be accepted.

In all cases concerning the orohibition of an act, the Messenger of Allah (SAW) explicitly
explained its' prehibition, hence we have now a legal category called Makrooh or hated: those
things that are done by the devotee, that for some reason or another has become hated by the
aurhorities. neither deserving of sin nor reward. There are two tynes of Makrooh, #1" theose
that are hated berause they are doubtfnl matters, meaning the Scholars of Islam recommended
that you refrain from its' practice because of the lack of proaf establishing its’
permissihility. Examples nf this is the repeating or following a weak (Da'Eef) Hadith or the
participatine in the Lawful (Halal) acrs that may lead one tao gettine involved in doine what
is unlawful (Haraam). An examnle of this is the befriending and mimicking the cultuyral dress
and ways of the nnn-believers (Kufaar) in exchange for them acceptine you as a Muslim, claimine
it makes Dawah easy. This eventvally leads ones Religion towards the devastating path of those

without guidance; Allah (SWT) says when translated:

"0" vou who believe! Take not as Bitaanah (friends. protecrtors, helners, etc.,)
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those outside your religinn, sinre they will not fail to corrupt you...." (3:118)

This first category has a direct 1ink to our religion and should be avoided at all cast
yet if/ categonry #2), there are acts that become Mskruh or hated in our lsand that may not be
hated 4n enother. An example of this is the eating with fnrks and sprons. The Prophet Muhammad
(SAW) \never forbid eating with utensils for they were nnn-existent in his culture and you
will never hear a Muslim claim that eating with the right hand as was an establighed Sunpah,
hated; even though in what the Western Countries cell the "civilized" world, rthis would be
barbaric, yet if living in & land where culturally eatine with urensils was seen as Makruh
by the peonle, it would nnt necessarily be hated else where. What wonld ravse a Schalar to
sive the label "Makrooh" to something like this, beine that Allah (SWT) and His Prophet (SAW)
did not Fforbid it, is because of the negative impact it may have . on Muslim Unity. The Muslims
whn've resided in this land since before the advent of Islam may get offended bv the use of
utensils and begin the habit of backbiting and tale bearing. This dnes not make what Aliah
prohibited; yet ir saves the common Muslims from making mistakes
Muslims as a whole; for the
of our lives and see clearly
commmity of Islam, whereas
other aress needed to allow
have the spirituval foresight

(SWT) has made permissible,
that would have negative future implications on the community of

Scholar specializes in the safe—guarding of the religious aspects
the future imnlications our actions may have on the wnrld wide
the common Muslim. concerned with buildine the Muslim nation in
the Muslim World to survive, does not for reason of his occupation

of the Scholar of Islam in regards to religious matters. N
How these legal lessons are derived from the Asbaab Un-Nunzul (causes of revelation) of this

particular Hadith is in the reaction of the companions concerning addressing the Prophet (SAW)
showed disapproval nf the Cnmpaninns line of nuestinning, vet he did not prohibit it because
he knew that certain guestions mmst be asked, instead he urged them; "Ask me. Ask me",
insisting that the Companions ask gquestions concerning Islmm. Therefore, -Allah (SWT), in His
infinite wisdom sent the Aneel Jibreel (AS) te instruct the Companions in the right line or
method of nuestinning as well as inform the Prnphet (5AW) that his frustrations in regards
to the Companions line of questioning wasn't totally unsubstantiated. for the Prophet (SAW)

has said before:

c,‘:__..__’____-..__, l.l !5,,,»_. r._g/\.;.\- L }(\j\ .\rD .'_'\)‘..:;u.}_ L.—)__.;u-_H:_ "L:)—_.c:

L]

"Part of the goodness of ones Islam is to avoid what does not concern him." (Sahih Muslim)

Which is of absnlute truth, the lessnns oputside of what has been mentioned thus far is
numerous and beyond the scope of the present work. It must be pondered; the previous lesson
in the method nf questioning desls mainly with "subjects” of concern and what concerns the
devotere in a community with an established leadership, whether it be spiritual, militarv,
or presedential; matters that are of concern te him, Iike those things stipulated in the
Jibreel Hadith, those thines that will lead over to his Lord. Questions regardineg this
administering of the governmental affairs, by the layman in the commumity or cuestinns about
such things that Allah (SWI) and His Messenger (S84W) has left silent, that are of
ton—beneficial or unimpartant matters, snch as; nral sex etc., must be avoided because they
ire questions that are nnn-beneficial to the progpress of ones personal strugele towards his
.ord. As—Sanoosi in the Sharh of An—Nawawi pg. 189, b Zarabozo adds that;

"Such guestions )about religious matters) do not g against the prohibition of asking
nuestinns. Actually, one must ask these tyoes of questions because the answers to them
are needed, hence this i=s an application of the Quraanic Verse An-Nahl 43; "Ask thnse
who know if you know not.,”

To sum un this lesson, there mnst be a mention that there are in fact tynes of
questions that are prohibited, obligatory, and Makruh. Thnse that are Obligatory are
commanded by Allah (SWT) and His Messenger (SAW) because thev are called for in order
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to clear doubt and secure ones religion. Questions of a u;séless and/or prohibited nature
are those that must be avoided, those of a purely theoretical nature or those asked with
fhe intent to cause argument and heated debate. Hence, Allah (SWT), the Most High sent
the Angel Jibreel to the Prophet (SAW) to ask him the auestion:s needed and demonstrate
the importance of the snswers to those questions as well as the 1mportance.of the correct
1ine of guestioning to be put to the pecople of Knowledge of Religion. Praise be to Allah
(sWT) for the foundation of our movement and for the religion of Isiam, which has been

thoroughly defined in this blessed tradition.
Before going into the meanings of the blessed and beautiful tradition, one must

have knowledge of its narrator Umar Ibn ul-Khattab (RA), the greatest Companion of the
Prophet (SAW) after Abu Bakr As—Saddiq (RA). A well regpected personality in the Holy
City of Makkah amongst all of the Arab Tribes residing there. Unar came into Islam as
an answer to the Prophet's (SAW) prayer, recorded in Ahmad's Musnad, that Abu Jahl (the
enemy of Islam) or umar (RA) would be guided to Islam; five years before the Prophet's
(SAW) migration to Medina marking for the beginning of the Islamic Calendar or Hijrah
Calendar, Allah (SWT) blessed the Muslims with Umar's (RA) conversion. It is very much
evident from any ones studies of Islamic History, that one Ummsh is greatly indebred
to Allah (SWF) for bringing the expander of the Muslim/Islamic Khalifat into the fold.
Umar (RA) participated in all of the battles of the Prophet Muhammad (saws) and once
attaining the seat of Khalifah after Abu Bakr (RA}, he led the defeat of the Persians,
and Roman Empires, extended the rule of Shariah from Iran to Egypt and aside from being
the first to use the Islemic Hijrah calender, he laid down the instditution of the now

He is well known for his bravery and profound knowledge of the

government and societly.
He was one of the seven most

Quran and Hadith and for creative insight intc Fiqh.
knowledgable companions sought after for answers to legal questions by the rest of the
Prophet's (saw) blessed companions (raa) (Ali Ibn Abi Talib, Ibn Mas'ood, Ibn Umar, Ibn
Abbas, Zayd Ibn Thabit and Aeesha Bint Abu Bakr).

No discussion is complete about our leader and second Khalifah Umar (ra), without
the mentioning of his conversion. It is said that he was on his way to kill the Prophet
{saw) when someone told him that his sister had embraced Islam, Hence, he decided to
go to his sister and take care of his family first. Upon arriving at his sister’s house,
he heard the people inside reciting Al—Quran (taha). They hid the Quran before letting
him in and when entering he requested to see what they were reciting, bur his sister
refused. He then struck his sister and she started to bleed. Umar (ra) then felt sorrowful
and compassionate and again requested to see what they were reciting. His sister told
him that he must go and wash himself completely and then he could touch what they were
reading, he did so and upon his return, tead the Quran. This touched his heart and he
embraced Islam. (Al Ali Pg. 80)

Shaykh Zarabozo records in his commentary to An—Nawawis, 40 Hadith, Pg 119, that
there unfortunately is no chain of transmission for this story, So it is not an authentic
narration and Allah knows best. The words of this Hadith as is narrated by - Umar Ihp ul-.

Khattab is as such:

"One day ———————— extremely white clothing and extremely black hair™.

Commentators of this Hadith such as Al-Haitami; uses the same Hadith of Jibreel, but
through another chain or narration which begins describing the Angel Jibreel (as) appearing
iressed as a Bedoin Arab and extremely ill mannered as the Bedoin Arabs were at that time.
In this narration the Angel was dressed quite dirty and after walking over the heads of the
companions seated there for Jumuah prayer, propped his thighs up against the Prophet's (saw)
thighs, asking about Islam. He (Al-Haitami) seems to imply that the teachings related tg the
appearance of the angel and his actions in regards to addressing the Prophet's (saw) by his
first name, asking questions during Jumuah and stepping rudelvy through the jamaat were all

to be learned fram, hence as scholars have noted, some coxlusions can be nede from his
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anpearance. As well as his behavior. This would, in this author, as well as Shavkh Zarabozo's
mean that Jmam Al-Haitami and others are making

oninidn who also commented on this Hadith,
that the approach of the Angel

cnntvadictory,. atatements for this matter, hy first stating,
Jibreal to the Prophet (saw) drring Jumuah was rude and then saving that there was lessons

to he fallowed from the Angel's appearance and behavior, when to follow a rnde action would

be against the spirit of Islam. _
Tt must be made clear that the artions of the Angel Jibreel (as) in thi§ €ase as well

as the Hadith in ~uestinn are nnt to be followed in addressing the knowledgable for answers
tn questions in Islam, for there is a proper manner of seeking religious instructions. The
actions of the Anpel (as) were more in the area of highlighting a partiecnlar line of
guestioning and the answers of such auestions miven bv Rasoolllah (saw) by actions that would

draw the audienre attention to the guestioner.

/}JQALL)‘ sl i “571“5“:; __TJ\TéiJi-/j;:\Tr{ _Jyfzjiﬂih

In many narrations of the Angels appearance in this same incident. it was stated

=pecifically, that there can be seen no trares of "Dirt", which associated with, "there were
no traces of travel on him". Again, according to Al-Haitami this introduces a recommendation
to present oneself rlean and scented when seeking sacred knowledge from a scholar as well
as when attending Jumuah services. White clothing is e=pecially perferred for the pedple of
knowledge, being that it is the scholars and peonle of knowledge who set the trends for the
rest of our Ummah. It also, gives either crmpliment or criticism tn the inward attributes
of a persnn. Another reason why cleanliness in Islam and the use of scent (non-alcohelic)

ic preferred and obligatory (bath) once within every seven day period.
AN s : R -
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This clearly +indicates that no nne amongst the Companions knew who this man (the Angel)
was. It is highly unusual for this to be, in & society that is so interrelated and/or connected
at some pnint by Blood or War. In some narratinns the Companions, with Umar (RA) turned to
1nok at each other in order to see if anvone actually knew him. It is also unusual far a bedeoin
or anynne for that matter to have travelled all the distance to the presence of the Prophet
(SAW), not know by any of the Compsnions and tribesman in the surrounding areas of Medina
withont one trace of dirt on him. Micht I remind you, that: we are speaking of a barren desert

waste land (Arabia}), with no paved walking ways. This erabbed each Companirns attention and
forred them to focus on this mPns words as well as the renly given by Rasocoloollah (SAW).

-
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DOh! The attitude of the true Talib Ud-Din, tnr sit up close and personal with his teacher
with full and fncused Attention to the answers and/or lessons being tausht, making all
gquestions concerning the subject matter short and clear and not running mare than one question
at a time off on hig tearher before receiving a snfficient answer.

Among Muslims today especially in the adult halaga and those who have converted tn Islam
in the West at nlder ages, to pop rulture and the like. Peorle now seeking knowledge expect
to be sought out and taught on their time or would prefer sitting in the back of the andience.
far away from rlarity, snme even go to the extent of falling asleep in the middle of the les=on
or arguing, without qualification; with their instructor in a public setting in order to show,
hy disagreeing with the ustaadh, their ability to romnrehend or their baseless claim to Ilm

Ud-Din.
- . ~

An—Nawawi states here that the Aneel Jibreel (AS) put his own hands on his own thighs.
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vet the repnrts frnm Ihn Ahbas (RA) and Ahu Amr AlfAshpri state exnliritly.that he {(the Angel)
put his=hands_ on the Prophet's (SAW) thighs. This is also the conclusion of many others.
Al-TAbarasani: ‘gnes nn to say that this is the cnrrect way a stndent should sit in front of
his | teacher. I |would =ay that this frogotten etiquette in our Ummah, filled with the evils
nf pride and sg1f econcerit is a lovely mannerism disnlaying the humbleness of the stindent of
Islam in freny of his teacher as well as his patient submissinn ta his teachers superior
knowledge. The desire of the student to out shine, so—to—speak, his teacher or fellow mates
was non—existent due to the sincere intention of the student to seek only the Tknowledee that
would (if practiced) assure him of the Garden and aid him in guiding others .to their Lord
safelvy. I must also relay here a quote from Ibn Hajr found in his Fath Al-Bari on this action.

He states: ,
"Once apain, this abruot. manner of cominz all the way up to the Prophet (SAW) and
nutting his hands an the Prophet's (SAW) thighs may have been iust annther means by which
he is showing himself to be a roueh, ill-mannered bedoin Arab: hence, it could have been
simply annther way by which He (AS) was trying to attract the Comnanions attention:
}.‘_._)‘/&_'buu._ — _JL'J a
. /

This particular statement of the Aneel becomes trrnubline to this author as well as the
previous actions of the Angel Jibreel (AS) inside the gathering fnr Jrmuah services described
in the statements of Al-Haitami earlier. This leads one to explain away lepal methodologies
constantly to the "misguided” Muslims who have taken the "other" -extreme; not totally
discardine the Surnah and Schools of Figh but finding a way to totally disregard the fact
that there must be prerequisites met befnre being ahle to derive legal rulings on issues,
dirertly from the text of the Quran and hadith, beine that there may be circumstances such
as the Abaab Un—Nnzul (See Shafi'e Risala) on down to an Nasikh Wa'l-Mansukh (=ee also Shafi'e
Risala) of the Quran and Hadith; altering, delaying, or prohibitine their application.

These hypncrites althongh disregarding the following nf "One" School of Figh and prrmoting
pronagating that one can carelesslvy chrose rulines from them all, mixing the rulings of the
Shafi'e with the Hmnafi without examining either schnols Daleel etc., not knowing why they
differ and believine that jnst by reviewing the evidence of both schoanls they can choose the
enrrect nath; claim also to follow "qualified" Schnlarship and lead neonle +into dangerous
areas, mnst of the time ending in Muslims following legal rulings all over the Muslim World
to satisfy their own personal desires, ignoring Aand hence disrespecting the legal or religious
authority of their current residence. legal rulings differ between the four schools not based
nn the soundness of the apnlirstion nof a partienlar Hadith in =ome cases, but the sources
in which the particular Hadith was taken, and the reliability or lack of reliability of that
source, whirh is only to have orcurred in ?5% af all legal rulings arrived at by the "Four:
arcepted schools of law and only on these with unclear preoofs, for all of the "Four" agree
nn 75% of the rest of their rulings all arrived at throueh different yet arcented légal
methodelngies. (See my article Taglid i Shaykhsi or my book Ashaabus—sign).

The Holy Quran says in Tegards:to the/addrgssing of the Pronhet (SAW): . -

RN N =R PN S S YU N S W DR Sl
' "Make not 'the callide of the Messenger among

(Nur 63)

"0" Muhammad™, imr this Hadith acrordine to the judement of Allah can then either
nnt be followed or this narticrlar ayat of Quran has been abrogated, suwch a way of
addressing the Prophet (SAW) is not proper and has been clearly condemned in the above
ayat of Quran. Henre, the layman would ask the guestion: "How is it then that the Angel
(AS) addressed him in that manner?"

Shaykh Zarabozo. wha will quote extensively and whose crmmentary on this particular
Hadith has benefited me greatly in this disrourse, being that he has the most authorative

r among you &= your calling dhe of another."
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: larly study of this Hadith in Envlish, gives us three answers to ronsider;
- qfhnTge grohib{tinn of svch address appliés to humans onlv and not to the Angels.

2) this event nccurred before the prohibition of such address (ﬂlthogeh this
explanation seems unlikely since the event tonk place so late in the Proohet's (SAW)

1ife) and;
3) This was done to further the appearance that the Angel Jibreel (Aé) was a bedoin
Arab. (These answers were originally given by Haitami). -1

1
Q N\ .

The Aneel Jibreel (AS) in this narration first asked about Islam, in other narrations
he iz recorded to have first asked about ImrPan. Scholars have in the nast, gntten themselves
into the habit of recommending that Imaan be inouired about before. Islam due to the order
in whirh they are reproduced for us inside the Holy Quran in 2:77/ and Suratul Anfaal
(beginning verses)}. I tend to stray from such statements due to the implicatrjon of them can
be no true Islam withont Iman, this gres the same for ImAaan, for one cannot claim to have
Iman without first utterineg the phrase La ilasha illallah wa Muhammad Rasooloollah a Shadatayn
which establishes his Islam and opens the door for him to naradise. Each of these catecories
and what they entail as regards tn to thier religious implications will be dealt with shortly.
First hefore exnlagining the dnties or obligations internal or external attached to these two
words lets review the literal meanine of Islam, bheing that its' meaning was sought after first.
Basically, it means to surrender, or it implies submission. No man has written that in this
particular sense related to the Relipion of Islam it demotes; "self surrender or to give ones
self np to someone and accent his over—lordship in the fnllest sense of the term. The religinn
sent down by Allah and brougsht into the world by His Aposties has been called Islam for the
simnle reason that, in it, the bondsmanship yirlds completely te the power and rontrol of
the Lord and makes the renderine of whole-hearted obedience to him the cardinal principle
of his life. this is the sum and substance of the Islamic rreed." Allahu Alim...

[ . 1 oL s LU . : . " '.‘ - »
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The Messenger of Allah (SAW) goes on further to say that the Islam is firsf to "Testifv
that there is no one worthy of worship exceot Allah” and to "Testify" that Mvhammad is his
Messeneer: neither of which are mere verbal testificatinns nor do this testimony alone without
actinn save one from the punishment of the hell fire for Allah says in Al—Quran: (2:14, write
Arabic and English). ) .
To testify that one believes Allah is one and that he is the only God that is to be
vorshinped entails the inner and outer belief (in actions) in three topics relating his oneness
or Tawheed they are; 1) Tawheed Ar-Rubonobiyysh: The belief in the Oneness of Allah concerning
1"s artinns, surh ss His being the sole Creatnr and the only ane who nourishes and sustains
he creation; 2) Tawheed Al-Uloohiyvah: this means that all arts of worship must be directed
oward Allah and Allah alnne As He is the nnly one worthy of worship and 3) Tawheed Al-Asma
'a’s Sifat: This implies believine in all of the names and attributes of Allah as mentioned
n the Quran and Authentic Hadith, as being wninue to him, without regaling them, strinping
hem figuratively (each of these categories will be discussed in detail under the discussion
f Iman later). It is imperative that the Muslims realize that this destiny as far as the
ere after is concerned depends on the statement and a understandine of the "la ilasha
11allah”, The reason I've said here "statement and understanding” is as was alluded to
arlier. that Muslims of our day tend to have accepted rhat the statement alone will gain
ie entrance to Japnah. They've (The Muslims) become lax on reading and prndering over the
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entrance—te-Jannah. They've (The Muslims) become lax on reading and pondering over the verses
of Quran and the prophetic Hadith warning us about the actions of the fyuocrltes, who will
indedd reside in the lowest depths of hell-fire, and who used to say: "I testify that none
is worthy .of worship except Allah and..." yet Allah describes them as liars. It is recorded
on Zarabozo's Commentary that Al-Hasan Al-Basri once told a person, "What have you prepared
for death?" He replied: "The testimony that there is none worthy of worship except Allah,"

Al-Hasan gold him, "That has some condition to it. And beware of defaming chasfe women." This
"Isn't the statement of La_ilaaha illallah

famous follower Wahb Ibn Munabbih was once asked,
but the key must have the risght ridges or the

the key to paradise?” He answered; "Yes,
" 8o, for the person Al-Hasan Al-Basri was speaking to, it is

door will not open for you. ;
to be a poet who used to defame the pious women and that they (the

recorded in Baadi Vol. #1, I
ridges) are conditions that will differentiate Muslims who will benefit from that statement

from those who will not, no matter how many times a day they may have heard it. The Shahada
is not only a testimony; "I testify" but is an affirmation of what your heart has accepted
as truth. It goes hand in hand with actions as was understood by the earlier generation, this

and verses of the Quran:

"Save him who bears witness knowingly" (A1-Zakhruf 86) proves the obligation of
knowing and understanding the duties accompany this declaration and executing them, it

also reflects the governance of this statement to outward as well as inward deeds.

The other half of this statement is to "testify that Muhummad is the Messager of Allah".
Basically everything that becomes obligatory to you in regards to your first testimony to
Allah becomes ohligatory in regards to your testimony of the mesengership to all the worlds,
to Muhummad, except worship. The Messenger was indeed sent by Allah and chosen specifically
to deliver the message to all the world and to be obeyed. Allah says in Al-Quran; (Anaan

$.
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"This as Zaraboozo puts it implies some characterlstlcs of Muhammad as Allah
obviously, due to his justice, wisdom, and mercy, would not choose one who is treacherous
or lying to be his messenger”. If anyone claims that the Prophet (saw) did not actually
convey the entire message or that he distorted it . in any way, he is actually saying that
Allah did not know who was the correct or best person to be a messenger. This is obvious

disbelief! The Prophet Muhammad said;
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"I have been given five aspects that were not given to any Prophet before me...
(one of which is) every Prophet was sent only to his people, while I have been sent to

all of mankind". (Bukhari)

It is therefore obligatory to believe with the utmost conviction that Islam is a world

religion and that Muhammad (saws) is the Prophet of all of mankind. If the message of Islam

reaches a person clearly and he refuses to beleive in the messengerhood of Muhammad (saws)

1e remains an unbeliever.

The Prophet (sawq) also says; '
- _) = + 1‘,_...-_.9 (._.. u.__l .|...\ L.ﬁ)) \.)1-——*- ‘-}rL.L) '>_._.._L,5 \_)_}'.c._ ﬁ-.{",_:.‘ )_) ..).j"
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"I left you in a bright path whose night and day are alike. Nuo one strays from ‘it

after me except he is destroyed”.

Thus sealing the fate of all who claim Islam, but refuse to cbey and imitate the Prophet
saw) commands prohibition{ and recommendations. It also makes it obligatory to defend and

void friendship with all thgse who oppose Allah and his messenger, a fact proven through
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varidus | varses\ of Al—- Qurnn._Anynne whao know1n91y and willinely violates the Shahadah beromes |
a disbeliever, all scholars are of an agreement on this ponint. Examnles of such are worshipping
orher that Allah, cursing the Prophet's or claims that he was a liar, all of which would
violate earh respective aspect of the Shahadah and will take one out of the fnld of Islam.

When ssked by the Angel Jibreel abort Islam he (saw) named Shahada (which yas d1scussed
above). salat, zakat. fasting and pilgrimage. In another Hadith received in the two. Sshihs'
Bukhari and Muslim on the anhthority of Ahdur-Rahman Abdullah Ibn Umar Ibn Ul-Khattab (ra}

son of the venerablp 2nd Khalifa Umar Thn Ul-Khatteb whn narrated the Hadith of Jibreel in
discussion: :

"] heard the Messenger of Allah say: "Islam is built on five pillars. testifying

that there is none worthy nf worship hut Allah and that Muhrmmad is his messenger,
" establishineg prayers, giving the =zakat, making the pilerimage and fasting dwring the
month of Ramadan’™. This as well as other evidenres from Quran ~nd .Hadith solidify the
meaning of Islam as such. One who does nnt implement each as an obligatory requisite
in order to remain within the fnld nf Islam, of course acrording to the Sharish that
gnvern each category automatically becomes a renegade or rTemains a disbeliever. Prayer
is a word that has =nd dones exist in every lanvuage now and before the revelstion of
Quran. Thrugh this prayer or salat in Islam denotes an entirely different meanine than
the literal definition of nraver in Arabic, English, Hawsa or »ny of the many world
languages. Prayer (salaat) or establishine the prayer must be done arcording to the ways
=hown to us by Rasenlollah, for if this i=s pot done it will not be acrepted by Allah.

The Prophet Muhummad said: 3

s,jugﬂ \ fT./}/n‘L__ ) Lndg \ .l)(j
"Pray in the manner you've seen me pray:ng

This is one of the strongest evidences for the place nf the Svnnah in Islam, It is impossihle
tn know hnw tn pray, without the Hadith and the Sunnah of Muhummad (saw), vet those wha claim
"to be Muslims following the Quran withour following the Sumnah wonld not know how to nrav

tn Allah. It alsn savys in the Quran; (107, 4-5)

"Woe tn thnse performers of prayers who delay their prayers from it's stated fixed
time". Ad-Dansiri pointed ovt that "One differenre between the two rhrases of establishing
the prayer and performing the prayer, is that Allsh did nnt say perfarmers of prayer,
but he said those who establish the prayer", This is different from what is stated in
the ayats of 107 above. Ar Ruajhib Al-Isfahaani said that "in this ayat performers of
prayers is used, but it is rarely used in the Quran and this ayat is one of the ‘verv
few that it is used”. Allah distinguishes between the true and real prayer in form only.
The true prayer is the one of the heart and saul, the prayer of humility, rhe nraver

of those whn stand silently and in fear of Allah.”

The nraver "in form only" was never the gnal of the comm”nd. The scholars here seem to have
come into conflict with each cther as to the "Establishment” of prayer and the "performance
of prayer, hence it must be written here the statements nf Zarabozo; pg. 356 Vel 1. of his

Shark of An Nawawi's to:

"Definitely part of the establishing of prayer is the establishment of the spiritual
and inward asoects of the prayer, as Ad-Sarsisi has alluded it. But that is rertainly
not the only difference between the two as can be seen in the definition or statement
about "estahlishing the prayer” as given by many of rhe schnlars of Isiam. For example,
the famous crmmunicator on the Quran, Ibn Jareer at-Tabaari wrote; "Establishing it means
to perform it within its' proper limits, with Jts’' obligatory asperts, with what has
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been made obligatory crncerning it by the one upon whom it has been made obligatory."
Then he quoted the companinn Ibn Saadi as saying, "Establishing the prayer is to perform
it 'bowing/, prostrations, and reciting in a cnmplete manner as well as having fear of

A118h and complete attention to it."

Thus the establishine of the prayver is as such and is legally outlined ig the Figh bonks
nf the great Imams of the AhI-Sunnah. .
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...THE RULING CONCERNING ONE WHO DOES ROT PRAY

One \may break down into three (3) categories (with the second of the two having five
sub rategories) those who do mot orav; namely:

1) “Those who, by agreement of all the scholars. are not disbelievers and deserve nn
¥ 5=leep L]

legal penalty. This includes those who may missed prayer due to forgetfulneds
or coercion. Obviously, such peonle are not considered disbelievers. oy

Those who, by agreement of all scholars, are, in fart; disbelievers. This cateeory

2)
includes the following grouns of peaple:

A. The one who does not pray and rejects the idea thar it is obligatory to pray...
This person is a disbeliever by a ronsensus as he is eoing agalnst numerous and

definitive evidences from the Quran and Sunnah.

B. The one who refuses to pray ont of pride nr envy. This is the person who
recognizes the truth of Islam yet he does not want to submit to Islam or perform
the praver out nf hatred for the relieion, out of pride that he does not feel that

he must perform such an act and so forth.

C. The one who does not pray ont of disdain and ridicule for the prayer. This
person is disdaining or ridiculing one of the frnundations of Islam and, for that
reasonn,...this takes him outside of the fold of Islam.

D. The one who refuses tn pray even though he is being threatened by the proocer
authorities with being killed as a pvwnishment for net rraying...This person is
considered a disbeliever since he refuses to submit even with the threat of death.

E. The one who simply disregards the nraver romrletely, without Tecngnlzlng that
it is oblipatory or rejecting it as an obligation.

3} Concerning the third caterorv, the srholars of Islam are as a difference of oninion
as to whether or nnt these penple fall outside of Islam or not. There are the peonle
who acrept the obligatinn of the prayer and do not deny its imnortanre, They recognize
that they are committing a sin by not prayine. Yet, still out of laziness. remiss, or
suich they do not perform the prayer. Snme schnlars say that they fall completely aut
of the fold of Isliam. he shall shall be in the hell-fire forever, and in fact, Muslims
. cannot perform the funeral prayer for him in this wnrld. Other scholars state that such
a person is truly an evil-doer (fasiq). he is committing a lesser form of Kufr and is
at the donrsteps of falling out of the fold of Islam and is not to be treated like or

cnnsidered a disbeliever.

For the sake of fairness. before givine the position of out Jamaat on this last issue
(#3), I will provide the strongest pronf from hoth sides of the debate; One of the skrongest
pieces of evidence for thase who say that such a peraon does in fact become a disbeliever,
is the Hadith nf the Prophet(s)

K Sy - . ) . i

-
. s

"Between man and shirk and Kufr is the abandoning of prayer.” (Muslim).

’arahozo noted here that; "the definitive nature of the words Ash-Shirk snd Al—Kﬁfr in this
Jadith implies something known and needs no further explanation and thus would take one out
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of the fold of Islam. Furthermore, both the wnrds Shirk and Kufr have been used, and this
is annther sign that the act must take one out of the fnld of Islam.™
Angther| Hadith ﬁf: = \ .
i e =D 3 (ye? ~ :jﬂusgjl A s 3 ) :Snjj\_gll TLJ\
"The ¢ovenant that is betweesn us and them (the dlsbellevers) is the prayer. Whoever
abandens it has committed an act of disbhelief.” (at T1rm1dh1, Nasaai, Ibn Magah and

Ahmad ) -
-l;}J_)\dt 15._14:9 .4_%/;4_4‘\\)

and lastly; \.A;S)_—_v (.._)m_:’ \__),i,:L:L;.,
RN ] RPN SV S > DS Lt

-

"Do not abandon an obligatory prayer intentinmnally for the one who fails to perform
it intentinnally has made himself free of the protection of Allah and his Messenger.

(a= Sahih, Ibn Majah and Ahmad.)

One of the Strongest pieces of evidence for thnse who say that such a person does not
leave the fold of Islam is a Hadith recorded in Imam mMaiwe’s Muwatta, Abu Dawood, Ahmad, and

T 50 et n L I e lsdig i
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"Allah has obligated-five prayers. Whoever excellently perfovms their ablutions,
prays them in their prrper times, completes their bows, and Khooshoo has a promise from
Allah that he will forgive him. And whoever does not do that has nn promise from Allah.

He may either “forgive him or may pinish him."

In both cases where the scholars either, 1) deems this person of the 3rd category abaove
to be outside of Islam ~nd would nnt be prayed over unon death as a Muslim, nr 2) thnse whao
say that he remains within the fold of Islam, yet as a faesiq agree on the he pwnishment of
this rrime yet with some stipulation. Thnse who hold that the person left Islam state that
he is as an apnstate if he does not repent. Most of those scholars that say he does not fall
outside of Islam stafe that he must be commanded to mray and if he refuses to pray, (snme
Hanafi's state that he should be imnrisoned until he prays) then he should be killed 8= a
punishment for his refusal to prav. Hence, the conclusion of the majority of the schnlars
is the same. )

The Jamaat Islami positinn on this issue is that since regardless to if this person of
the 3rd category brcomes a non—believer or not, he still receives the worldly puwnishment nf
death according to the majority. It baffles me that the scholars can have a difference of
apinion over the disbelief of the criminal who neglects prayer or belief and still enfnrce
a popishment of death on both cases. If one believes that this person has not committed
inbelief and is only a faasig, then the pnsition of the minnrity of Hanafi's to imprison him
should be applied if he does not pray, for this group ant death, for the penalty of death
is given to the apostate who doesn't repent not the faasiq. We agree with rhe nosition of
the majority that the person who falls in this 3rd category is just as thnse who were described
in the nther cateeocries, a non—believer,

Now. as for the punishment that is apnlied (death). it cannot be in the same manner
ts rthe fisrt two (2) cateeories And subdivisinns, as for those cases one doesn't need to ask
:hose people tn pray or repent, they're lawful targets. Category #3 is quite different, they
st be Aasked to repent and if they do so they are not to be killed at all, yet if they refuse
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to repept-and make prayer, they are killed and buried as a non—beljever. This is a ruling
bindirigen all those Imams of our mnvement and compunity leaders who are in a position to
implément this punishment without it causing more harm to his Uamah {if outside of the Islamic
land )//A31ahu Alim!

The zakat linguistically implies purification as in the science of at Tazkizzah and Nafs
(The purificatinn of the self) taweht by those scholars of Tasawauf. Charity (Sadaga) is also
used in the Quran and Hadith for Zakat which comes from the word Sidg (truth}. These words
both compliment the meanings of Zakat for it is a cleansing of the personal soul "for it is
an oblipation and the adherence to your cobligations in religion will grant you the purlty
needed to enter paradise and it is a Sadagah or Charity from you to the pnor for Allah's
sake, The imoortance of the prayer of Zakah can be proven throuzh the plorieus Quran in Surah

Tauba (write in Arabic and Enelish)
As well as in the examnle of the first Kalif of Islams decision to fight those who refused

to pay the Zakah as apostates nptil they paid the pbligatory Zakat,. A

; The Prophet(s) said: 'i__l > \hb\ ;,.LS o y__s_;]-— L;\r_,_;u_g_,_l_s_l \‘S‘
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"(On the day of resurrection) Camels will come to their owner in the best state
of health they¥ had ever had (in the wnrld), and if he had not paid their Zakat on them,
they would tread him with their feet; similarlv; sheep will come to their owners in rhe
best state of health they have ever had in this world, and if he had not paid their
Zakat,they would tread him with their hooves and would butt him with their herns...I
do rot want anyvone of you to come to me on the Day of Resurrection carrying over his
neck a sheep that will be bleatine, Then he says: 0' Muhammad (please intercede for me)!
I will say, 'I can't help you for I conveyed Allah's message to you.' Similarly, I do
not want anyone of you to come to me carrvine over his neck a Camel that will be grunting.
Surh a person will sav, O' Muhammad (interrede for me)! I will say to him, 'I cannot
heln you for I cnnveyed Allah's message to vou.'"

Even the Pronhet (may Allah bless him)} has warned here that one would be barred frem
his indecision in the yawns Ul-Qiyammah, stating; "I conveyed Allah's message to you",
basically, he is warning nne from falling outside of the religion of Islam. The Holy Quran
gave forewarnine in the Chapter Tauba 34-33, belnw that one who does not give tn Allah a
percentage from his wealth is a hoarder of wealth And has been given here in this verse the

assurance of the Hell-fire.
{Write the Ayaat in Arabic and Enelish) 9:34-35
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...RULING CONCERNING ONE WHO DOES NOT GIVE ZAKAT.

Az 2 ronsensus amongst all scholars, anyone who denies the ohligatoriness of any of there
pillars of Isiam (Shahada, Sahat, Zskat, Sawm and Haji) then becrmes a disbeliever (Kaafir)
and a5 can be seen from the evidences above. one leaves one apen to the lost of paradise.
Anyone who therefore denies that Zakar is s necessary and oblipatery aspect of Islag, then
they have apostacized themsleves from Al-Islam. Once again my dear brothers, our'well
qualified srholars have come to a disagreement as to whether a person who accepts the
ohligation of Zakat yet do to laziness, stineiness. etc. refuses to pay Zakat beromes a
disheliever or not. Does he remain a Muslim, yet disnbedient, or dnes he crmmit anrostacy and
thus leave the religion of Islam totally. Ahmad Ibn Hanbal has been recorded in Al-laalakas,
Vol. 1, pg. 159 as saying, "Who ever leaves the prayer has rommitted Kufr. And there is no
deed whose ahandonment is Kufr except the prayer. Whoever leaves it becomes a disbeliever
and Allah permits the taking of his life." On the other hard;

Ibn Al-Chaimeen has also stated that one narration from Imam Ahmad Ibn Hanbal is that;
"rhe one who does not pay the Zakat out of stineiness becnmes an wnbeliever in the =ame wav
that one who does not pray out of laziness becrmes an unheliaver. He says that this opinon
is supported by some of Ahmad's fnllowers.

It would seem my dear brothers from the Hadith of the Messenger of Allah(s) that thnse
to pay the Zakat would become disbelievers, would be enough to rlear all doubt

who refuse s
this undue but it isn't. I am reluctant to go off intn which of the oninions of

concerning ! ‘
Imam Ahmad was authentic for it becnmes irrelevant cnnsidering the fact that the Comnanions
themselves were divided as to the state of those who refuse to Zakat. Abu Bakr decided tn

treat them as apnstates end force them to pay through a military effort yet Ali (RA) disagreed.
this disagreement did not alter the action for Abu Bakr (RA) was the Kelifah and the Muslims
duty is to "Obey” the leader, yet it remained a disagreed npon issue. The Companion Ibn Mascod
has been recorded as saying that he did not consider a person who had abandoned the Zakat

to be a Muslim. He said; "The one who leaves paying the Zakat is not a Muslim. Abu Bakr said
during his Khalifaf that he would fight against anyone who distineuishes between the prayer

and Zakat. In the recordings nf Imam nl-Hadith Muslim from Abu Bakr he says: "I will fight
anvone whn distinguishes between the prayers and Zakat—Zakat is the compulsory right tn pay

me even a she—kid which they used to pay at the time of Allah's Messenger(s), I will ficht

them for withholding it." -

Sc was stated earlier. the question is whether they have become an unbeliever and the
opinion nf this Ulama is that they have. Whether they have orttright denied the obligatimn
of Zakat or have accepted the obligation of Zakat but throueh laziness or stinginess have
not peid it, this Ulama has followed the rlear trail of evidence and arcents their
transgressinns as dishelief and then as disbelievers. Se for the Hudud for this acrtion-if
in an avea controlled by those of our Jameat these individuals are to be fousht against until
Zakat is taken, for the only examnle we have regardless to differing opinions on this issue’
as to the nunishment of the rejectors nr withholders of Zakst is that of our blessed Amir
ul-Mu 'mineen Abu Bakr. These Comnanions never even asked their rejectors whether they believed
or not they just foueht them as if they were apnstates from Islam, this was the "Best of
Generations”, and this example is the one td be fallonwed by the foremost without hesitation
ar the least bit of comnromise except for what Shariah will 2l1low. Alishu Alim!

The very next pillar in which Islam stands accnrding to this particular parration is
Sivaam (fasting), or to abstain from something whether it be food or drink or even for that
matter. speaking. In the Shariah, it is a very great, oblieatory and essential act to gain.
clnseness to Allah and is the abstaining from food, drink, and sexual intercourse during the
days of Ramadan. Fasting in and of itself is of two types; the Obligatary and the recommended.
The Obligatory fast of Ramadan has been nrescribed for the Muslims as an nbligation both in
the Hadith, such as the one on question as well as the many Ayat of Quran. Allah ta ala says
in Al-Bagarah 183 (write in Arabic and in Enrglish).

The Prophet(s) have also said in his recorded sayings of guidance and wisdom that:

\r
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"Fasting is a shield from the Hell-Fire like one of your shields shielding you while
fighting.' (Ahmed, Nasaai and Al-Albsani's as Saghir as Sahih.)

This ayah of Quran, the book whose verses are without flaws; has established, an aspert
of fasting not mentioned bv the Muslims of today. We find Muslims of ?ur day when'askeg_whv
they fast in the month of Ramadan saying: "I fast so that I can gain 'discipline’!” This answer
is not sufficient. A better answer for one who just have not taken the time to ponder on who
has not read any of the traditions of the Nabi ullah(s) could have been simply because Allah,
the Most High, has ordered us to in the final revelation. The problem I find on these and
other related answers concerning the reasnn Muslims fast based on hnman lopic is that thev
are not totally according to the wisdoms of the Quran and Hadith. This doesn't mean that
discinline is not achieved through the act of fasting, because it is achieved hut mot nntil
the heart submits to the merits of the fast. The verse of Quran_above mentions the attainment
of Taqwa”, ( G 2'}), this wnrd romes from Tagwa ( ' ) which means literally
piousness. god—fearingness, fear of god, piety and or religiousness, and in no way can
"discipline" be the goml according to this verse but throush these means. Yet, "discipline'
as is realized through the self sarrifice and or restraint from worldly ard or material desires
can in fact be achieved visually without the presence of god~fear or Religiousness. One ran
‘easily follow the orders of his political leader, follow the precepts of his own biased
policies and abstain from drmgs, alnohnl, and meat produnts, as well as fecod and drink during
daylight hours and continue their actions till the Day of Judgement, living tntally in
accnrdance to a discinlined nroteenl yet bankrupt of niousness, god-frar, and Religiousness
also defined in the word "Tagwa" as well as true discioline for he will be submitting to the
will and desires of Allah only realising that the attainment of Paradise And Punishment of
Hell-Fire are realities dealt with either throngh obedience to Allah and His deserved
submigssion or nbedience to the lasser or inferior faces of the shayaatin. The Prophet(s) lead
one tp strive harder by mentioning that fasting is also a shierld from the Hell-Fire in the

" sAme way a shield works when being used in battle, but one must ynderstand that a shield in
battle protects one "totally"from the death that would be apparent through the transgressions
of to the enemies weancon if the shield were not wresent. Thisg nrotection in the after-l1ife
from Hell-Fire is given -only to those wha have accepted this religiousness and god—-fear
described in the definition of Tagwa. Therefore, fasting being used as a shield from the he
Hell-Fire is achieved only after the realization and submission to Allah through the acceptance
and obedience to his chosen slave Mvhammad Ibn Abdullah(s). The Prnphet(s) has alsc desrribhed
how the fast and the Quran will help the believers in the after-life in this hadith recorded
in Ahmad and Al-Albani's Jami as Saghir as Sahih: N - \
=4 ._'._-_,_.-:J_.)\ ..._..)f.-:.._w.?._‘.s_ s ;_‘____;;__,_ B (;;.,‘..‘_L_L_z_h U‘x—'- N @L\_.:)_Hﬁ) ﬁ.\z.". QJi
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"The fast and the Quran shall come as intercessnrs on the Day of Resurection, They'ill
fast shall say: O' Lord, I have prevented him from his food and drink during the day,
sn let me intercede for him. The Quran will say: 'I keot him from sleep during the night
so0 let me intercede for him.' Then they will be allowed to interrede.”

He (Saw) alsn says recorded in the two Sahih's:
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“£11lah has said, he leaves fnod, drink, and de=ires because of me. Fasting is for
my sake snd I shall reward I. And every gond deed shall be rewarded ten—fold."

A= ran be geen by the introductinn into this Hadith by the Pronhet(s) the words "Allah
has said", is an indication of its divine status as a Qudsi Hadith. The merits of the fast
is innumerahlie and must be sourht after by the pious Muslims as well as the Muslims striving
for piousness in order to gain that cleseness to Allah that will result in his pIécement in
the Paradise with the Prophets (AS) and Martyrs. the Month of Ramadan itself has been clearly
indicated in association with the reward of Paradise and hope for the forgiveness of sins

in the Hadith recorded in Bakhari and Muslim: |
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"Whoever fast the month of Ramadan with faith and hooine for its reward shall have
all of his previous sins fargiven for him."

Therefore, the fasting of this month in which we were blessed with the Holy Quran arts
in the same manner as the Shahada of the Convert in relationb past sins, hence the =ins
crmmitted as a Muslim that one may, due to neglect or forgetfulness, have not repented for
will be forgiven after the completion nf the past in the Month of Ramadan. This month has
alsn been mentioned bv name in Al—Quran ul-Fareem in relation to the fast thus making it
nfficial that anynne who denies the obligatoriness of the fast in the Month of Ramadan and
reiects its pratice as a pillar upon which Islam stands then becomes a non-believer or
apnstate, The Holy and Blessed Quran says (2:185—write Enelish/Arahic here.)

It is recorded in the beneficial and greatlv needed commentsry of An Nawawi:s 40 Hadith
Cnllection Vol, 1, ng. 381, by Zarabozo that Ibn wl-Qayyim noted srme nf the beneficial and

important aspects of fasting when he wrote:
L]

The purpose of fastine is that the spirit of man was released from the clutches
nf desires and moderation prevailed in his rarnal self, and, through it, he rezlized
the goal of purification and everlastine felicity. It is aimed at curtailine the intensity
of desire and luest by means of hunger and thirst, at inducing man to realize how many
were there in the world like him who had to gm even without a small quantity of food,
at making it difficult for the Devil to deceive him, and at restraining his nrgans from
turning towards thines in which there was the loss of both worlds. Fasting, thus, is
the bridle of the god-fearing, the shield of the Crusaders and the disripline of the

virtnous."
(Nadwi ng. 173)
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. .THE RULING CONCERNING ONE WBO DOES NOT FAST

A& was allided to earlier, the one who denies the Obligation of the fast in the Blessed
and Sacred Month nf Ramadan becrmes a disbeliever for the place of the fast has been
estzhblished in the Quran as well as the Hadith with clear certainty. As for (like the other
two pillars the/Salat and Zakat) one who acrepts the Obligation of the fast hut for =ome reason
has not ohserved it; there is one Hadith, it would clear this issue up with one blou. It is

recnrded by Abu Ya'la and Dailami, it says:_
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"The hare essence of Islam and the basirs, upon which Islam has been established,
are three. Whoever leaves one of them beromes an unbeliever and his bloed may be legally
spilled. (These acts are:) Testifvine there is no God except Allah, the Obligatory

nrayers, and the fast of Ramadan.”

Ibn Ya'la and ad-Fahami states that it is Hasan and if it were would .be ennugh to end the
discussinn, but the most authorative Hadith sperialist of our time Al-Albani have declared

it weak and has attributed it to Ibn Abbas and not a statement of Allah's Messenger(s). being
that this is not a "fabricated" weak Hadith and in the oninion of Al-Alhani is attributed

to such an authorative Companinn in Ibn Abhas. it leaves me with the impartance of this issue
ieft nn ones mind. Fnr Ibn Abbas to make such a definite statement shows the imnortance of
the fast of Ramadan alone. If one reasons in the fact that Allah has promised this Comnanion
Paradise in Surah 9;100, and the fact that no companion would make such a statement uniless

he was telling a truth for he in this regard would be tantamount to disbelief, we would have
to regard such a person an unbeliever, they urge nne to cnnsider Ibn Abhas' statement carefnlly
if one chnoses to accept the obligation of the fast yet neglects its' anplication being that
it may have been corrert. Shavkh-Thahabi as recorded in Zarabozo's Commentary on the Hadith

of Nawawi pg. 3533, Vol. 1, once wrote:

"According to the established believers, anyone who leaves the fast of Ramadan
without being sick is worse than a fornmicator or an alcoholic. In fact, they doubr his
Islam and they suspect that he might be a Zandigah (renegade against Islam) and gne of

those who destroy Islam.'

The Ulama and Jamiyaat al-Islam must make the ruline of disbelief along with the majority
on those who reject the obligatnry nature of this nillar nf Islam. Yet on the issue of one
who accepts its (fasting) obligatinn but dne to a reasen other than those stipulated in the
books nf figh, reject its observanre, this Ulama has ruled that they are to be considered
"famsia" based on the ambiguous natvre of the evidence, although punishment tn this persnn
a5 you would apoly to the alcoholic of fornirator, his testimony is not arcented and he is
treated as a mischief maker.

The Hajj which means. He prepared or betook himself, to, or towards a person er object
3f reverence is iust that, s means of taking onesPlf Lo a site of veverence, the Holy SAntuary
it Makkah. The Quran has made this ritmal and all of its rights arcording to the Sunnah of
sur blessed Pronhet Muhammad Ibn Abdnllah(s} in the Ayat of Surah ali Imaan 97: (Write in
Arabic and English.) Therefore,its denial of this particular pillar of Islam as an Obligation
:hat must be observed by all Muslims (who are ahle) is tantamount to disbelief and apostacy.
fhe reward of this act has been discussed numernusly bv the Messenger of Allah in the Hadith
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some of which are mentioned below:
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recorded in _the two Sahih' s
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"Whoever performs Hajj for the sake of Allah and does nnt commit any lewdness or
sins returns like the day in which his mother gave him birth." (without any sins)
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"Opne Umrah until the next Umreh is an expiration for what is between them--And the
Haij that is accented by Allah and performed properly has no reward nther than naradise."
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"The Messenger(s) was asked, 'What is the best deed?' He stated, 'Belief in Allah
and the Messenger.' He was then asked, 'What nezt?' He said, 'Jihad in the way of Allah.’
'What next?' He replied, 'The Hajj which is.performed correctly

He was again asked,
accepted by Allah.'"

The Praphet Muhammad(s) has given us many rewards to rush towards in this regard. Haji
spiritually humbles the person who experiences its rights. E1 Hajj Malik El-Shabbazz (Malcnlm
X), reised in America at a time that racism against people of color was prevalent as well
as the misetuidance ‘of the Musalima (Nation of Islam) had grown to despise and hate the White
Man for his oppressions and enslavement of his ancestors. He joined the groups of Muslim
pretenders led by the dispicable Elijah "Ponle™ Muhammad and found cnntentment in this hate
after a 1ife pf disobedience tn Allah, he used this hate for the White Man and started on
his quest For knowledge of self which would then lead him closer to knowing his duties in
reference to God. As time went along and he began recognizing the lies and contradictions
in the teachings of the despirable Elijah Pnole, he went in search of True Islam. Upon acepting
Islam. he traveled off to Bilad vl-Haramain in order to perferm the haji riehts ordered bv
the Quran and Svnnah. There he fond the vich, pnor, Black, White, and all other classes of
humans, Muslims. submitting tn their Lord Allah and following the ritual rights of worship
together as was taught by the Noble Prophet Muhammad(s): It was this experience that inspired
El-Hajji to re—establish Islam in America amongst Zanji (Blacks) and teach them its true
nessaage, hence leading this misguided group to a new awakening, For the women, Allah's
Messeneer made Hajj egual to Jihad Ul-Kaabeer in Allah's cause, recorded in Ibm Majah and
sccording te Al~Albaani it is Sahih it says after the Prophet(s) was asked whether or not
women are ''required” to take part in the phvsical Jihad, He answered:
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"Yes, vpon them is Jihad which dnes not contain fiehting: Haij and Umrah (lesser
Pilerimage)."

iside from the rewards mentioned abeve, the Hajj is also a place where Muslims from all over
:he world come to nlug in with one annther and truly live up to the Ayat of Surah 49:13 (Arabic
ind English), to live and know one annther and conjoin 2long with our brothers all over the
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